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distance themselves from the client and protect their private lives. Thus
they consciously assume the identity of the sexual actor.

20 Ttis curious not only that they attempted to conceal the fact that they
were vingns, hur thar some men recall the attempt as if they pulled it off
successfully. Imagme a khirteen-year-old boy going to a prostitute for the
first e, acting: as if he knows what he is doing. Did they really believe
that an experienced prostitute would not be able to tell2 1 think this is
mstructive ahour the construction of their sexual selves rather than an
accurate account of the situation.

4

Domination and Desire:

Male Homosexuality and
21, Cornwall and Lindisfarne (cds), p. 3

the Construction of Masculinity

in Mexico

Annick Prieur

Iis essay explores the construction of male homo- and
hisexuality Mexico in terms of gendered categories and the
production of identities. Masculine-looking bisexual men and
effeminate homosexuals use the images of men, of women
and, as a separate Category, of male homosexuals 10 construct
their respective identities, in distinction to each other. The gender
imageries are closely linked ideas about sexual practices
where the hasic (!m"-liun is whether one is the penetrator,
the penetrated, or both. These ideas are expressed through
eporizations and labelling processes, and through sexual
practices and sexualized games: there are striking parallels

between the practised homosexuality
v s staged in verbal badgering and

nd the homosexuality that
wckhighting among men

where men atrack other men's masculinity by puttng them
in a passive homosexual role. Value is given to the male who
penetrates women or other males, and never lets himself be
penetrated. His defence of his own bodily boundaries and his
attack on other men’s bodies may mirror and symbolize the
social competition among men. This construction of a particular
form of practised or played male bisexuality allows for particu-
lar male, homoerotic pleasures, where the masculine-looking
participants are not labelled homosexuals, and are therefore
free of stigmaz but the stigma—tolerance dichotomy does not

I L8]
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;_;:!l\p the complexity of the social and sexual interactions.
The different practices and games are acted out on the basis
of male dominance, which implies the power to define and
categorize. The dominated, however, are not passive subjects
of dommation; they struggle for their dignity through an
alternative classification,

|

The Actors and their Classifications of Each Other!

I base my essay on  fieldwork  carrield out in Ciudad
Nezahualcoyotl, a working-class barrio on the outskirts of
Mexico City. Between 1988 and 1991 1 spent a total of six
months with a group of homosexual transvestites, living with
them day and night and sharing their daily lives. My host was a
former male prostitute who now heads a project for the preven-
tion of AlDS. Lis house is a meeting-place for the youth of the
neighbourhood, so 1 did not have to look for my informants;
they gathered where 1 was living. These young people have very
little privicy - they seem to know almost everything about each
other, and carry out most activities openly. Although they knew
I was a rescarcher, my presence did not seem to restrict their
behaviour, and | pained insight into the most intimate aspects of
their lives. In'addition to this participant observation, I have
intervicwed cleven homosexuals and seven of their bisexual
partners. The homosexuals talked very freely, whereas some of
the bisexuals seemed somewhat intimidated and gave shorter
ANSWers.

Must of the young men who gathered at this house were in
their teens or early twenties, and were homo- or bisexual in the
strictly descriptive sense of the words: some have sexual rela-
vonships with their own biological sex exclusively or almost
exclusively; some have relationships with both women and men.
When it comes to identities and self-definition the situation is
more complicated, but they divide themselves into two distinct
gruupﬁ‘,-md the distinctions between the two groups are indeed
visible: some are ordinary-looking masculine youngsters; others
are strikingly effeminate. All of the latter use make-up; many
wear women's clothes, and some even pass as women without

DORMINATION AND DESIRE LAl

any problems. Most of them have given their bodies female
shapes, whether by external measures like foam-rubber padding,
or by medical measures such as hormones or implants. All use
female nicknames. Their :||1;!(}r[11||iti(". on the labour market are
linnted mainly to hairdressing and prostitution. Many have had
severe conflicts with their families over their appearance and
sexual preferences, and many have stayed away from home for

a |(w||_" time, or stll stay away. However, th!.')’ ll\ll\lll" rearn to
live with their parents when the latter stop trying 1o change
their femininity, and many contribute to the houschold by their
carnings as prostitutes. Thus they live rather integrated socially

i the sense that they have their share in family hife, they hve
ll\‘l'lll_\ HEY c[l‘ mnate ht”]l",\\'xl]dl\ | "}'.
and participate in local evemts. But their lifestyle has aspects of
marginalization such as drinking, drug use, theft and violence,
which are part of their daily lives. They are, descriptively
speaking, predominantly homosexual, and [ will theretore rele
to them as *homosexuals’, and to those of them who cross-dress
as ‘transvestites’,

The ordinary-looking masculine youngsters who hang around
with the homosexuals are usually their sexual partners = or the
homaosexuals hope they will become their sexual parters. These
men, whether clients of the prostitutes or leisure-time partners,
seem to consider themselves and to be considered by others
as ‘ordinary” men. I am best acquainted with the leisure-time
partners, working-class young men who often live in established
relationships with women, They do not form a separate group,
nor do they refer to themselves by any special term. But the
homosexuals call them mayates, a local term for masculine-
looking men who have sex with effeminate men. As almost all of
them have sexual relationships with women as well, 1 shall call
them bisexuals, but 1 stress that in so doing | refer exclusively
to a bisexual practice, not to any kind of identity linked o it
(We shall see later that the homosexuals use the Spanish word
bisexwal in a very different sense.)

This pattern of homosexual relationships has been described
in other Latin American societies, too,? and in other studies from
Mexico.* In Mexico this pattern seems to be typi
strata of the urbanized working class. Middle-class homosexuals

their local comm

al of the lower

Plantel del Valle. San Lorenzo #290, Col. del Valle. Alcaldia Benito Juarez, C.P. 03100

Ciudad de México, CDMX. email: camenauacm@gmail.com
Centro Académico de la Memoria de Nuestra América / CAMeNA

—
NADA HUMANO ME ES AJENO va

CAMeNA E SG15



UACM

Universidad Autonoma
de la Ciudad de México
NADA HUMANO ME ES AJENO

Centro Académico de la
Memoria de Nuestra América

CAMcNA

N MACHOS, MISTRESSES, MADONNAS

twend 1o have a more discreer effeminate style, or a very
sophisticated masculine style, and they usually have partners like
themselves. A homosexual transvestite may even be disgusted
by the sight of two men with moustaches kissing each other. In
their own eyes, they behave normally: they let a man be a man
and a woman be a woman. The middle-class homosexuals are
often labelled as cowardly, closeted homosexuals, because they
do not show clearly that they are homosexual. The taste, style,
and judgements of the working-class homosexuals are particular
to them; they do not try to copy the middle-class homosexuals.

The local classifications give a key to the ideas about gender
that underlie the h‘entily constructions and the sexual relation-
ships. The elforts of Fidel = also called Fifi - to teach me the local
vocabulary can serve as an illustrative example: ‘A mayate is a
man who does it with jotos. A tortilla is a man who likes to fuck
ayoto, and likes to have the joto fuck him. Bugas are those who,
according to them; don't do it with jotos - only with women.
Then there are the beterosexuales, who like to fuck men - which
means jotas who like to fuck men. And bisexuales are those who
fuck meng and the men who fuck jotos. They are the bisexuales
mayates. They are tortillas. My experience is that the majority of
men that 1 have been with are mayates. And some rare times
bisexuales. And then bugas; the truth is that I don’t think they
exist any more. Because now any man will be with a joto or with
a woman.' Perhaps this was not crystal clear, but there is a logic
toat,

Locally, the Spanish word homaosexual is used to denote a man
in the woman’s role who has sex with a masculine man - ideally,
he retains the passive role. Some homosexuales are transvestites
in the sense that they wear women's clothes, and they are called
vestidas. Some have a less feminine appearance. They are all
called jotos or jotas — the latter form has a feminine gender, thus
placing a stronger emphasis on the feminine. One explanation 1

BOMINATION AND DESIRE X7

gender — is used neganvely, like ‘faggot’, but the homosexuals
have appropriated the term and may also use it the sely
Maricon, however, probably a male-gendered ver
Maria, is a pejorative term that they would never use to refer
to themselves.

The local use of the Spanish word bisexual is as o term for

men who have an androgynous appearance — who do not hide
the Fact that they are men, but have some female characteristics:
perhaps just a haircut, a flowered shirt, and a pair of trousers
that are a bit high-waisted, or perhaps their movements and
voice. They are expected to have sex with men who resemble
themselves, then to trade off being active and passive, Masculine
men who sleep with other masculine men can also be called
bisexnales, precisely because they are expected o take part
the same changing of roles. The term, then, refers partially o
appearance, partially to sexual practice, and there is an expecta-
tion that there is a correlation between appearance and practice.
In the local terminology, trading off between being actve and
passive is called being internacional, perhaps hu.'auw fareipners
are supposed o do so, but maybe just because it imphes doing
an ida — a departure, being active — and a vuelta — an arnval
or a return, heing passive. It is also called being a tortilla or
tortillera, A tortilla is a corn pancake made by wrning the
dough between the hands and patting it on both sides; a
tortillera is the woman who bakes it. The terms express an
expectation that there is a correlation hulwcz:n an amlrny,ym.ma
appearance and a sexual practice where one is both penetrating
and penetrated, that is, acting both like a man and like a
Woran.,

I'he Spanish word beterosexual is rarely used, S0 many do not
have an opinion of what it means, but some think that In-.my,
heterosexual is being a man, or being normal = and a man is a

t man, or is rorsal, as long as he looks like a man and sticks to
have been given for this term is that joto is the name of a Spanish f the active role, regardless of whether he has sex with women
dance where men move in ways that are seen as feminine. Or it 1 or men. 1 have, for instance, heard the term la prostitucion
might refer té a Mexican prison where homosexual inmates were terosexual being used 1o denote the prostitution of young boys

i heterosextic 2
placed in wing | - the letter J being pronounced jota in Spanish. who stick to the active role with their male clients. According to
Other words are also used, like gay, which is used as a synonym H the same logic, Fifi spoke above about jotos heterosexuales,
: . ! | ;
for juto or homosexwal. Puto - lnerally whore in the masculine canine homasexuals who like to penetrate men.
) meaning
\ |
1
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A mayate is a man who looks like a man and has sex with men
who are regarded as homosexiales, and usually also with
women. He is commonly supposed to play the active part. But
some mmayates are also penetrated by the men they are with,
which makes them rortillas even though there is nothing femi-
nine about their appearance. They can also be called mayates
bisexuales. | have been told that the word mayate originated as
the name of a little beetle that makes a ball out of its own dung,
lays wts epps ity then pushes the ball in front of itself using its
snout. This reflects the expectation that mayates are supposed to
be the active party during anal intercourse. However, most of
those who use the word are probably ignorant of this origin.

The term buega refers to men who have sex only with women,
and are therelore always active. Sometimes the term is also used
for men who pretbnd to have sex only with women, or for men
whom the homosexuals find very manly, bombre-hombre (man-
man) or machin (meaning very macho, very male), and whom
they would like to seduce, even if the bugas would then not really
be bugas any more. :

This terminology usage focuses primarily on sexual actions
and roles, which blend with appearances, because appearance is
normally scen as a signal of sexual actions and roles., A man’s
femimine appearance is a signal that he wants to be penetrated,
while a masculine appearance connotes a desire to penetrate,
and those with a more androgynous appearance are expected to
want both. But the choice of object also lies in these terms,
because in order to be passive, men need other men; in order to
be active, men need women and/or other men. Any dictionary
will state that the correct way to use the terms homo-, bi-, and
heterosexual is as a reference to practice as it relates to choice of
object. But more vulgar usage in other la nguages, too, is more in
line with these examples, placing emphasis on the concrete
sexual ilCti("'l‘-,

Local and more generally used categorizations and under-
sl'_(amlin}:x' are mixed here: the definition of homosexuals as
cffeminate men who are penetrated by other men corresponds
to a mare general way of perceiving homosexuals in Mexico.
The homosexuals take this as a point of departure, but subdivide
themselves into different, smaller categories. They also label and

PPOMINATION ANDY DESTRE A

classify their partmers. But their labelling power is weak, and
their classifications of their masculine partners are barely known:
the masculine men’s self-understanding reigns, and they do not
see themselves as mayates, but as men tort court. lo be active
\'.'l.(}'l a hl”]'")scx‘l:ll I’-"lr‘“c[ 15 \'Ilhsl”nc‘i llrl‘{(‘r rl‘c more r_f“(‘r.ll
category of being active, which again characterizes male sexual
behaviour. This is a reflection of the fact that male dominance
implies linguistic dominance,* a labelling power that consists of
baoth the power to label and the power not to label.

The Bisexual Men

We have seen that mayate is the term used by the cHfeminate
homosexuals to denote men who have sex with other men
without being feminine and without seeing themselves as homao-
sexual. Often their main interest is in women, and to the extent
that they are with men, they are with vestidas - transves|
at least with manifestly effeminate men.

Anybody can be a mayate. Even without data from
quantitative studies, 1 would assert that it is not at all unusual
for Mexican men from the urban working class to have sexual
experience with men, at least during certain periods of th
lives. Qualitative studies cannot estimate how widespread tl
is, but may show how easy it is for cffeminate homosexuals to
obtain sexual contact with men.*

The following examples are from my own ficldwork. An
cffeminate homosexual can go into the underground during the
rush hour and end up pressed against a man who feels himup or
lets himself be felt up. T have seen men push forward the minute
they see an effeminate homosexual come into the carriage, and
they make sure they stand close to him. [ have also been present
at parties (for instance, a celebration of a daughter’s Afteenth
birthday) where there s dancing in the street outside the house.
The men ask the homosexuals to dance, and they mighe also pop
into the bathroom to have sex with them. In the house where |
lived there were always some homosexuals who seduced the
man who came to read the electricity meter or the plumber who
came to do some work, In the evenings the neighbours often
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came knocking, hoping for sex. The homosexuals who have
been i prison tell about being raped by all the other inmates,
who doat together, in front of each other. Thus it seems that a
man can invite another man to dance, or have sex with a more
feminine man, without being labelled homosexual and without
causing himself wdentity conflicts,

Some studies indicate that male bisexuality is widespread
throughout Latin America, and this has been linked to its
relative acceprability. For example, Joseph Carrier writes: ‘“This
lack of stigmatization provides prospective active participants
with the important feeling that their masculine self-image is not
tiécatened by their homosexual behavior™® Ana Maria Alonso
and Maria Teresa Koreck write: ‘the active role in macho—joto
relations carries no stigma’.”

Obscrving the frequency and lack of reserve surrounding
these contacts, one could easily be led to believe that bisexual
e s a non-stigmatized and unproblematic kind of

Ully deduce thyt a phenomenon is accepted merely because
itis widespread, particularly not in the sphere of sexual morals.
For example, in many parts of the world infidelity is no doubt
fairly widespread — without there being any general moral
acceptance of it.

My observations indicate that male bisexuality is neither
socially accepted nor stigmatized. This polarization does not
grasp the complexity of what is happening. Contacts between
masculine men and effeminate homosexuals are playing fields for
very complicated social games, where one does not necessarily
say what one means, nor necessarily mean what one does.

I have noticed that contacts berween effeminate homosexuals
and masculine men in Mexico are not made too openly — unless
it is in a place where everyone is initiated, where all the men do
it. The homosexbal men’s feminine bearing serves to conceal the
fact that what is happening is actually a homosexual relation-
ship. To a certain extent, the mayates can have sex with men
without ever being aware of it. Many vestidas look completely
like women, even with.their clothes off. If they do not let the man
touch their intimate parts, they are often capable of having sex
without him discovering that he has had anal instead of vaginal

DOMINATION AND DESIRE wl

intercourse, But itis probably more common that the men delude
themselves, rather than that they are deluded. These are mtnicate
games where the homosexual willingly gives the man the excuses
and pretexts he needs.

A common pretext is money: it is by no means unusual for the
mavyates to be the ones who ‘prostitute” themselves (this goes, of
course, only for leisure-time partners, attractive young men, not
for clients in prostitution). Bur as a rule, these young men *sell’
themselves cheaply. The homosexuals give them money, drinks,
food or clothes in exchange for sexual services — just enough to
give the young men an alibi; they can pretend they did not enter
the sexual relationship because they had a homosexual desire,
but simply because they could make some kind of ecconomic gam
from it

In conversations with men who did not know that | knew
they had sexual contacts with homosexuals, they denied such
contacts. This made it difficult for me to ger interviews with
mayates; they had to know T already knew. Those interviewed
knew that already knew, because they knew [was living with
some of their sexual partners who might have told me all about
itrand sometimes because T had had the opportunity to watch
them pick up a partner® Even so, they systematically down-
played their experiences with homosexuals = compared to what
their partners had told me about them. They would insist l‘h.ll. i
had not happened often, it probably would not happen again,
and they got more out of being with a woman. For a couple this
was not consistent with my own observations of them; tor
others it was not consistent with what their partners told me -
that these men had had sexual relationships with many of the
homosexuals, and had come back for more over a long period of
time. Whom should one believe? [ have chosen to believe the
homosexuals, as | cannot see why they should not tell the truth

(they were already labelled homosexuals anyway, and a few
expetiences more or less would not change anything), and they
have given me very plausible explanations for why the bisexual
men should want to downplay their homosexual experiences. It
is all about maintaining a masculine image. Furthermore, | find
this consistent with the way the bisexuals excused themselves
in the interviews. ‘1 was so young,’ they would say; *I didn’t yet
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.kltcm about women's love'; or * was drunk, they paid me.’ And
1 was not — oh no! — an emotional attachment, One even told
me he reacted with nausea the first time; several said that
they tould do it only with the lights out, or in certain positions
which did not remind them too much of the gender of the other
p('l'k(l”,

hese experiences are treated with discretion, and are usually
1\::[ spoken of. Pedro told me why he had nor told anyone about
s expericnces, and why no one had ever told him about theirs:
‘Maybe people would take it badly, even be repulsed by yuu‘
maybe feel so strongly that it makes them sick.” 1 hese are prm):
torcelul words, and they certainly show that to state that male

bisexuality s socially acceptable in Mexico is A Bross over-
simplification,

Bisexual practige, then, is kept secret rather than being
.I&'u'|\[.t:L|. Discretion s coupled with silence. The lack of
verbalization 15 associated with the fact that this activity is
not segregated from other activities and relegated to a ghetto
Clark Taylor describes homosexual encounters at public placesl
i Mexico. At nighttime men gather at plazas; they may talk
a little, drink a little, smoke some marijuana and maybe engage
i." flirting and joking with homosexuals, and maybe go'a little
turther. :I;l_\'lur uses Goffman’s terminology, and calls these
encounters a game. There are players in different roles: effemi-
nate homosexuals, homosexuals who pretend to be manly
thicves who pretend to be homaosexuals, police agents wII;;
L ctend to be hustlers, and so on - and a great many people who
either don't notice anything or pretend not to notice anything.
Contact is obtamed through glances. If words are used, they are
code words, indicating whether one is an insider or not. If the
game is disclosed, it can be stopped immediately - and nothing
has really happened. Taylor does not discuss the psychological
conscquences, but I believe that this tacit organization of the
activity also leaves the participants free to kecp it non-verbal and
only semi-conscious.”

When he explained his reasons for not wanting to talk to
anyone about his experiences, Roberto said: ‘I'm not a saint or
-.Imylhi 6. "Causc 1 have done it with homosexuals, And I take
it as something normal. 1 don't criticize them, I'm not for or
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against. If I tell a woman that I've done it with a homosexual,
then she’s not going to see it as something normal. But for me it
is, ‘cause nowadays any man will do it with a homosexual.”
What he is saying is that really he just acts like all other men, it
is just that women do not know that it is like this, and that s
why they would condemn it. And perhaps this is a relanvely
correct description of the moral climate around male bisexuoality:
it is a collective secret among men, justified to themselves and
among themselves by the face that there are so many who do i,
not because it in itself is seen as morally acceptable. But as
Roger Lancaster points in his study from Nicaragua, this
goes also for other small sins = pecadiflus - like heavy drinking
or adultery. Such acts are morally disapproved of, but at the
same time they are status-markers of male honour. 1 would
argue that Latin American masculinity is constructed partly in
opposition to Christian morality, and that the virtues of humility
and willingness to forgive are considered more appropriate for

women than for men.

For the mayates, the most sensitive aspect of homosexual
contacts is the sexual practice. Mayates usually ¢l hat they
always take the pencetrator’s role. OF those T interviewed, all
answered thar t}lc}' Were never pt‘n!:lrﬁlk‘d. Yet again, on the
basis of what their partners say, I am inclined to believe that
several of them were not telling the truth. The homosexuals had
twld me in advance that no mayate would ever admit to having
heen penetrated, because that is something that cannot be said.
This, of course, is a methodological problem, but T helieve it is
also a finding rnt why they cannot admit it to
be passive means to be homosexual, and this in trnaneans not

as [ have now e

to e a man.
Daniel lived with an effeminate homosexual for three years.
Did he ever feel like a homosexual himself? ‘No, because with
the puy 1 lived with, 1 slept naked, totally naked with him. And
“he never tried to grab me, I mean around the waist, my hips.
Never,” Ricardo said: *As long as he dogsn’t touch my bottom it's
Ok, because then wouldn't feel like a man, but like a gay. Then
I pass from being a mayate to being a joto.”

To be pencrrated marks a transition. Ric
man who lets himself be penetrated becomes homosexual.

rdo states that a
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long as a man is the penetrator, or at least is perceived as g
having a homosexual relationship will not be threatening to his
sell-image, or to the image others have of him. But no one <
except a direct witness — can know what actually happens in
bed. Therefore there will always be a doubt connected to home-
sexual encounters and, thereby, a risk that a man’s masculinity
may be pereeived as impaired. This is one reason for treatin ;
such encounters with a lot of discretion,'? 3

non-penetration. The unpenetrated virging the mother who
compensates for the loss of maidenhood with motherhood,
Malinche who became the mistress of the conguistador, the
whore who has had too many men.

ed, penetration is also important for the imagery of
nity, This might be illustrated by the constant use of
references to penetration in verbal badgering among working
class Mexican men. Mexican men are typically homosocial,
working together and gathering at public places atier work.
Th gatherings are — according to observers hke Ocravio
Paz, R. Diaz-Guerrero and José Limon' — characterized by
wordplay called ef jwego de los albures. 1 will take an example
from Limon, from a bar in Texas where Mexican men gather to
eat tacos and drink beer.

Jaime greets Simon, and Siman takes his hand and holds it
firmly over his own genital area as he responds to the other's
‘How are you?” by saying *iPos, chinga ahora me siento a toda
madre, gracias!” (Well, fuck, now 1 feel just great, thank you!).
Jaime responds by grabbing Simon's genitals and squeering
them. They end up on the floor, Simon drops his taco, and Jaime
asks him to say that he loves him. Siman finally says: “Te quicro,
te quicro’ (1 love you, 1 love you), but as soon as he s released,
he says: “Te quicro dar en la madre” (1 want to beat the hell our
of you), playing on the double meaning of *quiero’ as "1 want’ or
‘1ove™. They exchange some semi-mock punches betore helping
cach other up, and then Jaime tells Simon: *Dejando de chin-
gaderas, anda a traer otro taco y traile uno a tu papa’ (All
screwing around aside, po pet another raco and get one lor your
father).

To name oneself the other’s father is a common way of
marking one’s superiority. And it was Jaime who won this fight.
First, Simén tried to put Jaime in the role of the homosexual, by
letting, him “caress” his genitals. But Jaime turned the tables and
got Simdn into the homosexual role by getting him to say he
loved Jaime.

According to Paz, the loser in this kind of sexualized game
is the one who cannot answer, who has to swallow the other’s
words — words loaded with sexual aggression. Hence the loser
is symbolically raped by the other Limér regards Paz’s

The Symbolic Signification of Penetration

Penctration represents a crossing of the body’s boundaries. As
Mary Douglas'® has shown, beliefs about pollution and danger
are often connected to such crossings. In the case of Mexico
we may see how certain beliefs about penetration are connecrc(i
to |_Jw !\Cru‘pli(m of gender, to gender categories, and to cate-
rorzations within each gender (as VITgin or woman, as man
or homosexual). Men fear becoming homesexual if‘the)‘ are
penetrated, and this implies crossing from one category to
another. In this sense penetration is seen as a source of pollution
= men are polluted with femininiry,

In a similar way, a girl who is penetrated ‘is made into a
woman’, according to a common expression in Mexico. She
crosses from girlhood, maidenhood, to womanhood pos.si‘hl
{umiwrhund = an irreversible passage. This is rcﬂ(:cred fu):
instance, in popular songs where a man claims thar a wu‘m.m
belongs to him, even if she now lives with somebody else
because *le bice mujer’ = *1 made her a woman”. A maiden m‘a):
become o woman and a mother by penetration, and thereby
improve her social standing, But if the man abandons her after-
wards, ;m_d she turns to other men, she risks becoming a whore
— a transtormation as dramatic as the one the penctrated man
15 subjected to. Then the penetration has implied some sort of
pollution; something sticks to her. Marit Melhuus'? describes
the ditferent representations of women  that compose rh‘c
Mexican imagery of femininity: the Virgin of Guadalupe; the
mother; the traitor Malinche; and the bad woman the wl;ore
All these representations can be linked to acts of pe,uctrarion 0|:
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mterpretation as condescending, and claims that the aggression
tsmostly a mockery, and that the play is about solidarity between
men, not about humiliation. My interpretation would be that
men display their masculinity by putting their fellows in feminine
or subordinate positions (which in the Mexican context are the
same) = by putting them in the homosexual role. And just as in
children’s games, the limits between teasing and mobbing, and
between mobbing and violence, are not and cannot be clear,
While Limon’s interpretation of the cases he has observed seems
reasonable, not all cases seem to be as goud-tempered as these
are. In some instances the games create social bonds between

all parcicipants; in others only between the participants on the
one side.

Eduardo Archetti' has shown: how Argentinian football
supporters try to humiliate and offend the other team by repre-
skating them as children or as homosexuals in their songs or
their shouting. Afrer a goal the supporters from the winning
team sing: “And now, now, they suck my balls well’. Another
team pets the tollowing message: *Wipe your asshole, we're
going to fuck you. To make it clear that they have no intention
of giving the others pleasure, they promise to burst them.
Archetti interprets this as a ritual where men’s identity is
constructed by undrscoring the difference berween being a man
and being o homosexual, where being a man stands for power,
strength, independence and authority. Reducing the other to less
than a man, to a homosexual, implies an enhancement of one's
own masculinity, while showing that the other is unable to
defend his masculine identity. Archetti also shows that those

(}}’|N)n un

DOSINATION AND DESIRE o

waords tend to focus on rape (in contrast to the more commaon
Latin American focus on the mother’s promiscuity or prostutu-
tion). The verh chimgar means everything from pesterig to
rape; a man may be characterized as a son of a raped woman,
or he can be encouraged to rape hus mother himself, But wo
be chingon, someone who pesters and rapes, is pusitive = not
sympathetic but smart, cunning, someone who knows how to
get along and to gain advantage from others.'®

But not only are metaphors based on reality, a play with what
could really happen, but what happens in reality also refers to
metaphors. The practised male homaosexuality follows the same
pattern as the metaphonical homosexuvality, What the men i the
Texan bar and the men | have studied have in common is to have
been born men, and born into the working class with scant
s for social mobility. The only status to be obtained
is among equals. Here, among them, a man’s masculinity
is under constant attack by other men. His defence of his own
bodily boundaries and attacks on other men’s - whether
5)111!1(1“(.' attacks like the ones Limon and Archett deseribed, or
the concrete acts of penetration 1 have described - may mirror
and symbolize the social competition among men.

Domination and Vielence

The \(rl]gp_]u over the definitions of masculi il_\' In A \il‘lJ}:;;]l‘

berween men; and given the masculine domination in Mexican

3 society, men also have considerable power over the definitions
who are subject to this labelling do not appreciate it, and that “. of temininity. Forms of masculinity and feminmmty  become
the teasing sometimes goes together with violence. L symbolic capital, contributing o determine positions in the

El juepy de los albures is a public ritual where references to LL' social space.

the body are used as metaphors.' The ass is an area of the body
through which one might be humiliated; it is a very sensitive
part of the male bady.'® As Paz has put it,'” the male body is
seen as closed, and the female body as open, or as opened by a
male. The ass is the place where even a male body might be
threatened, might be opened - thus resembling a female body.
In this discourse the act of penetration is the most central
metaphor, and very often linked to violence. Mexican swear

Pierre Bourdieu' writes about how schemes of perception and
appreciation are connected to the body, and at the same time
linked to a more general, cultural scheme of oppositions between
up and down, front and back, right and left, wet and dry, hard
wl soft, and so on, The divisions of things and of activities
berween women and men might be seen as arbitrary if they are
scen in isolation, but they are given their *naturalness’ through

an insertion into this scheme of oppositions; and thereby the
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underlying social relations of domination are hidden. These rela-
tons are somatized, they are naturalized through an inseription
in the mind’s schemes of perception and in the bodily bexis.
Bourdien shows how the Kabyl (of Algeria) connect all that ranks
highest 1o masculinity. The eyes, the nose, the moustache and
the mouth are all elements related to a presentation of the self,
and are used in ways that underline one's masculinity. To look
somebody i the eyes and to speak in public places is reserved
for men. It is against this background that what Bourdieu calls
the Meditereancan offence par excellence — allusions to male
homaosexuality = should be understood as linked to the bottom,
a feminine and degraded part of the body.

Gerard Mauger and Claude Fossé-Poliak® point 10 how
the male body might be used as a principle of domination in
youth gangs outside Paris. Subjected to cultural and economic
domination, the young men try to impose their own principle
of domination, based on physical force and on a ‘capital of
masculinity’. They dress up and move around like cowboys,
they use tattoos, they talk argot, they fight, they like hard rock,
fodthall and motorbikes. Through this presentation of them-
selves they express, as Bourdieu says regarding working-class
men, a‘practical philosophy of the male body as a sort of power,
big and strong, with enormous, mperative, brutal needs’.?! He
claims that if men are forbidden every sort of ‘pretension’ in
matters of culture, language or clothing, it is not only because
aesthetic relinement is reserved for women or associated with
the bourgeaisie: ‘It lis also because a surrender to demands
perceived as simultaneously feminine and bourgeois appears as
the index of a dual repudiation of viriliy, a rwofold submission
which ordinary language, naturally conceiving all domination
in the logic and lexicon of sexual don nation, is predisposed to
express.*? One of the examples given from ordinary language
is pédé ~ faggot. Mauger and Fossé-Poliak see this word as a
marker of the distinction from a world in which working-class
men have no chance to succeed — bur still they claim to be
superior to that world, basing their self-esteem on other values,
like the male bady.

But pede is not merely a metaphor: there are homosexuals
who are exposed to vielence:

DOMINATION AND DESIRE kel

And if the homosexuals have been and maybe still are the p
of the tongh guys, this is not so much a
impulses” as because they sum up at the same time, from the tough guys®
point of view, the cultural pretension, the financial pretension {first and
foremost regarding clothing) and the sexual negation of viriliry.?*

argets

gn of ‘repressed homosexual

Faggot becomes a metaphor for femininity in men, including the
pretentious, the refined and fancy, the verbalized and culturally
educated as opposed o the strength of the body. This shows
that the different social classes’ representations of masculinity
do not follow the hicrarchy of social power, but give a certain
superiority to the working-class representation of masculinity,
or at least working-class men have an autonomy in their repre-
sentation of themselves (they do not take over the dominant
lll"ill m l)r [h{fln as I|1mr own E]L‘ﬁl]i'inn ('If thl.'ll'l&l.‘ Ul.‘.'\]‘z‘
Masculinity as a bodily principle of domination is a tool for
stance against class domination.

I'he homosexual occupies a central role in the definition of
masculinity: in many socicties, he is a cultural symbol for the
opposite of the masculine man. In Latin America he s often used
as a negative label in the upbringing of boys: ‘Don’t cry, you
little faggot’. A more violent use of the expression is quoted
by Bech,? in the context of the training of Greek soldiers
to become torturers under the military junta. The term for the
passive homosexual was the favourite invective used by the
officers towards the soldiers or by the torturers towards their
victims. To label the other a passive homosexual was a hunlia-
tion, and at the same tnme what justified the humihaton. The
homosexual s used in the same way in verbal play and mock
fights berween Mexican men, and by the public at Argentinian
soceer games. In the Argentinian examples it was only the
masculine, penetrating party who derived any pleasure from the
act in the songs, by having his testicle sucked or by penetrating
the other. Yer it was only the other, the one who was forced, the
one who was passive, who was homosexual.

According to Bourdieu,?® power and domination imply
mastering the categorizations and appreciations, the possibility
of enforcing one’s judgements as valid. It is the masculine men
who define what homosexuality is and who the homosexual
is, as they may also define acceptable and unacceptable sexual

re:
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behaviour for women. They have the labelling power, as
Lorraine Nencel puts it, and may thereby affirm their (‘)wn
masculinity. Their categorizations allow them to escape stigma
= i Argentinian football songs as well as Mexican sexual
practice. Homosexuality is defined as pertaining only to passive
homosexuals: they carry all the shame and guilt, while the active
part remains normal, invisible and manly. Thar is why violent
homophobia, machismo, and widespread male bisexuality Bo
so well together. The masculine domination, the subordination
of the feminine, the degradation of the homosexual - these
are the conditions for the homoerotic freedom of masculine
men. This s evident in group rapes where men enjoy having
sex with homosexuals, while ensuring that they are degraded
and condemned. But I belicve that relations of domination also
structure the more friendly or loving relationships between
nm'l;mlinr-hmkmg men and effeminate homosexuals in Mexico.
as it is only on the basis of masculine domination that thc’
masculine party may enter these relationships without having
his social identity or his self-image threatened. This power gives
a licence to pleasure, "

i A Struggle for Dignity

But what, then, about the other part - the effeminate
|'I!ll‘l11:lhl'xll'.||\.) Why do they participate so willingly? Bourdieu?”
claims that the most important form of domination is not
cocrcion but complicity. The dominated share the dominators’
schemes of pereeption and appreciation. The effeminate homo-
sexuals are victims rf this symbolic violence, becoming victims
of their own categofizations and appreciations. Dominance and
masculinity are at stake whenever an effeminate homosexual
meets a masculine man - yet these encounters might give both
parti love and pleasure, just as love and pleasure are possible
in relationships berween women and men, blacks and whites
despite the long history of oppression and dominance, On (hc,
other hand, the dominated party probably always develops
some strategics for gaining dignity from below, some sort of
resistance 2 just as working-class men may use their valorization
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af physical force as a resistance agamst the deprivavon of other
resources. We may read Melhuus™ as a descripuon of how
female subordination is compensated in Mexican  gender
imagery by a moral superiority given to women. This is not, of
course, a revalorizavon available o the homosexuals, as they
may be neither virgins nor mothers.

The effeminacy of the working-class homosexuals might be
mrerpreted as @ result of social pressure,® as a way of adapung
to a macho society. The eHieminate homosexuals themselves,
however, do not perceive themselves as forced into effeminacy.
Quite the contrary: they consider femininity as nan for
them, and condemn all kinds of social restrictions that nughe
force homosexuals *to not play out that part of themselves™. As
we have seen, working-class homosexual transvestites may call
middle-class homosexuals closeted and cowardly. As middle-
class homosexuals are less cffeminate, transvestites claim that
they hide their homosexuality,  Middle-class  homosexuals’
refusal to be effeminate may be interpreted as an attempt to
maintain their social status despite their homosexuality. By
contrast, the young homosexuals from the working class have no
states to lose. Indeed, they have something to gam by adopring
an effeminate style: confronted with middle-class homaosexuals,
they gain self-respect by referring themselves to the same hier-
archy of masculinity as the working-class men do. Transvestes
ity, but then neither can

cannot brag about their own mascu
middle-class homosexuals. But transvestites may brag abow
their sexual partners’ masculinity, as indicated by the tollowing
example. An etfemimate homosexual at a gay disco told me he
had just met a middle-class homosexual in the tilet, and the
Latter had said with heavy contempt, pointing at the former’s
enormous, artificial buttocks: ‘5o much oil! It's horrible!” = *You
don’t mean that. You'd give a fortune for that ass, even if it was
just for one night.” = *That's what you think?’ - *Of course.
You've got no ass at all. And the men [ ger are real machines,
while you've got to content yourself with other tortilleras.
Machines means very masculine men; tortilleras means more
androgynous gays who both penetrate and are penctrared. And
actually, it s striking that at clubs frequented by working-
class homosexuals there are a lot of heterosexual-looking men,
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together with the elffeminate nd transvestites, while at more
muddle-class venues there are very few heterosexual-looking

men. \

But how do the cffemi
themselves
rllll\ldll'\}.’,\ - 1||\

ate gays and transvestites defend
it the contempt of their working-class sur-
r tamilies, neighbours and partners? My overall
impression 15 that there seems tw be a firm belief among the
working class that effeminate homosexuals are born effeniinate
and homosexual. They claim that even as small children they
wanted to play with their sisters’ dolls instead of their own toy
cars, that they also played at dressing up in their mother’s
clothes, and that they fele the urge for sexual contact with men
very carly. Usually they have had severe conflicts with their
families over this, but after a certain time the parents resign
themselves, and stop trying to change their son’s femininity and
homosexuality. The essentialist view on homosexuality and
feminate style is rather tolerant: what cannot be changed must
epted = although not necessarily appreciated. Moreover,
i the area where | did my fieldwork, most transvestites lived
with their parents, and contributed to the family household.
Larning money and sharing it is a way of gaining respect
from relatives. Most of the effeminate homosexuals also have an
impressive linguistic competence, and can defend themselves
verbally, often through mockery and humour.

But sull, when they are with their parters, how do they
respond toa sitvation so loaded with domination and contempr?
Ond strategy is to show that they are smarter than their partners.
They will often steal something from them. 1 do not think those
thefts are only economically motivated. From the way they talk
about them, I get the firm impression that the important point is
to show their own smartness. But the most important strategies
concern gender play: effeminate homosexuals use a dual-track
strategy ro neutralize the loss of male honour. They either refer
to their femininity, orlthey make use of their maleness. 3

Ihe first strategy is to become female as far as possible by
looking like women, acting like women, and often passing as

DOMINATION AND IRE 103

they may help to maintain by always taking the passive part in
intercourse — o at least, pretending to. In more lasting relation-
ships they often expect their lovers to be rather stereotypical,
traditional machos, and they may accepr a certain subordination
- hecause the more masculine the partner is, the more feminine
they feel themselves.

The second strategy is to use their own malencss to deprive
their partners of their masculinity. For how can he despise them
if he lets himself be penetrated, too?' These two strategics,
although contradictory, may be combined, as the story of
PPancha shows.

Pancha did not want his lover to come to the 13|.1u.' where the
homaosexuals meet, but he did anyway. *He came, he slept with
Mema, he slept with Francisca, he slept with Gloria = and they
fucked him, On top of the whole damn thing, they fucked him.
So 1 was embarrassed and didn't want anything more to do with
him." Infidelity is one issue, but letting oneself be penetrared is
going over the limit. Pancha had never penetrated his lover.
‘I don't care if he lets himself be turned over, what's it to me? It's
his asshole and his business, isn't it? But not when 1 can see it
and even less if it's with the people I hang around with. Because
now they’re making fun of me. Not of him, but of me." I am
puzzled by this, because | know that Pancha likes to penetrate.
But preferably not his lover, because: “Then I feel that he's less of
a man than T am. Just think about it — a gueer and me. 1 1 go
dressed as a o woman with him, then T am a woman and he s a
man, right? But then there is no point in me going all stuffed out
or wearing a dress or high-heeled shoes or a bra or nylons. It
I am to do it as a man, it's better that he wears the skirt.”

The example of Pancha illustrates that it is precisely the
contradictory natu { the two strategies that makes them
the perfect response to an ambiguous situation. If he juggles the
strategies well, he will always be the winner. Rather than being
neither woman nor man, the effeminate homosexual tites to be
both; he juggles with gender. Femininity is the proof thar the
homosexual is a victim of his essence; consequently, he cannot

women. Then itis *only natural’ that they should let themselves E: be blamed for being penetrated. Still, it is a loss of male honour,

be penetrated like women — they are women, or almost. An affir- b and he ends up at the bottom of the pecking order, free prey for

mation of their femininity lies in the partners” masculinity, which i male aggression and desire. However, he can turn the tables by
- .

Plantel del Valle. San Lorenzo #290, Col. del Valle. Alcaldia Benito Juarez, C.P. 03100
Ciudad de México, CDMX. email: camenauacm@gmail.com
Centro Académico de la Memoria de Nuestra América / CAMeNA

CAMeNA E SG15



UACM

Universidad Autonoma
de la Ciudad de México
NADA HUMANO ME ES AJENO

Centro Académico de la
Memoria de Nuestra América

CAMcNA

14 MACHOS, MISTRESSES, MADONNAS

detending himselfl with his own physical maleness, and deprive
other men of their masculinity. This strategy is a defence against
the dominant definition of him, by labelling negartively those
who label him negatively, in the same way as many other
stigmatized groups have tried to disperse the stigma that is put
on them. !

Ihe dtory of Pancha also shows that clothes, physical presen-
tation and sexual acts are signs which, taken together, constitute
and mamtaim masculinity and femininity. Gender is composed of
signs that refer mutually to cach other, so why wear feéminine
signs if the partmer doesn't respect the masculine signs he is
supposed to show? The game breaks down, and Pancha must
choose between taking off his bra and his foam-rubber padding
and finding himself another man. When- the rules of the game
are not followed, there is no point playing any more.

In all societies genders are constructed through a symbol system
mscribed in minds, which most of the time functions automati-
cally and makes us take the social world, with its sexual
divisions, as given. This symbolic system refers heavily to ‘nature’
and to the body, and thereby gives the genders their ‘naturalness’.
Gendered categories like ‘man’, *homosexual’, ‘woman’ and
‘maiden’ are based on certain ideas about the body, the body's
boundaries and bodily practices and, his Mexican (:xamplu.
first and toremost on ideas about penetration. In other socicties
the bodily rules and the symbolism connected to the body may
be very different, and the specific focus on penetration may not
be found. Burt the symbolic of active versus passive might have a
wigle validity for the understanding of gender, and within what
has a very wide validity is male domination, so deeply inscribed
in the schemes of perception and appreciation that it appears
to be natural, as Bourdieu states.™ In the representation of
masculinity, the homosexual man serves in Mexico as a symbol
of not-male, whether he is physically present or just symbolically
represented in a game between men. Thereby, by being the
negation of masculigity, he contributes to the dehnition of it,
tor the perception ni'i‘nnlehuud and to the constitution of men’s
self-images.

DOMINATION AND G ESIRE ms

Through these representations a tundamental difference is
created between two kinds of men which, biologically speaking,
are the same, and in the homosexual relationships the two
parties usually co-operate to maintain this difference. But the
possibility that at any moment the other can turn out 1o be the
same as oneself, as only an appearance separates the two, is the
son these relationships are so fragile = that they mav so casily

switch from love to disgust, as for Pancha; or trom sexual
pleasure to aggression and violence, as has happencd for many
bisexual men, with the homosexuals as the victims.

Notes

1. For a more detailed account of methodological and analyucal
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